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Allah gives intelligence to every human being to understand all the Strah Lugman
ways of thinking and acting properly and correctly in developing

his mindset so that he is able to develop and think clearly to weigh, spiheu
decide and face things by focusing on the problems faced with >
brilliant solutions. Spiritual intelligence is still a little empirical

research conducted on this type of intelligence. This research is a

literature research with descriptive analysis method. This study

found that there is a link between spiritual intelligence and a better

social life. The form of spiritual intelligence in QS. Lugman [31]:

12-19 are as follows: Prohibition of shirk, belief in Allah's

retribution, commandments of prayer, amar ma'ruf and nahi

munkar, commands to be patient, prohibitions being arrogant and

lowering one's voice.

Abstract

l. Introduction

Humans have stimulation and capture power that is very sensitive to education.
Education that must be experienced and carried out by humans is education that lasts a
lifetime, so the learning process for someone can continue and is not limited to the world
of school (Fahmi, 2013). The essence of Islamic religious education lies in its ability to
develop children's potential to become faithful and pious human beings and can appear as
khalifatullah fi al-ardh (Akhirin, 2013; Hanafi, 2016). This essence becomes a reference to
learning methods to achieve maximum goals.

The term "Islam™ in education shows that education is education that contains an
Islamic style, so that all components contained in educational activities are based on
Islamic teachings (Abdullah, 1995; Kurniawan & Syakur, 2017; Muttagiyathun, 2012).
Then what is the meaning of education in the view of Islam itself? before answering these
questions we must first know what the meaning of education according to education
experts. Education is an activity to develop all aspects of human personality that last a
lifetime. Education is essentially the development of human potential or abilities as a
whole, which is implemented by teaching various knowledge and skills needed by humans
themselves. Education is a conscious guidance or leadership by educators of the physical
and spiritual development of students towards the formation of the main personality
(Naim, 2014).

The definition above has shown that education is a way to educate a person in order
to achieve certain goals in education itself. Likewise with education according to Islam,
namely guidance given to others in order to develop according to the basics of Islamic
teachings. Because in Islamic education there are directions that indicate the improvement
of mental attitudes and behavior in accordance with Islamic teachings, both for oneself and
for others (Rahmawati, 2016). From this it can be explained that education in Islam is the
guidance of an educator for students according to Islamic teachings to become a complete
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Muslim.

In the world of education, educators must have good character, because the educator is
an advisor to their students. With a noble character, under any circumstances, educators must
have self-confidence, istigomah and immovable (Irfani, 2017). The educator personality
which is based on noble morals certainly does not grow by itself, but it requires serious effort,
hard work, tirelessly and with the intention of worship. To become a role model for their
students, of course, personal and what an educator does will get the spotlight from their
students and those around them who think or recognize them as educators.

Educators who are polite, respect their students, are honest, sincere and can be
emulated, have a significant effect on success in education. An educator should be able to be
a role model for students and a community like the Prophet to be a good role model. As
explained in al-Qur'an surah al-Ahzab [33] verse 21, namely:

& alll 835 8T a5l alil 147 &l a3l 4l gty 3 &I & 8
"Indeed, the Prophet (himself) is a good role model for you (namely) for those who
hope for (the mercy) of Allah and (the arrival of) the Day of Resurrection and chant a
lot of Allah™.

The personality of the educator is very beneficial for the growth and development of
the morals of the students, and can foster the personal intelligence of these students. This is
important because in line big, the duty and responsibility of an educator is to develop the
intelligence that is in each of his students (Said & Rahmawati, 2018). This intelligence must
be developed so that students can grow and grow up to become intelligent humans and are
ready to face all challenges in the future. Among the intelligences that need to be developed
by an educator are as follows:

1). Intellectual intelligence, 2) Emotional intelligence, 3). Spiritual intelligence.
An educator should communicate politely. As explained in al-Qur'an surah an-Nabhl
[16] verse 125, namely:

Sl b5 el cp (i iy el 5 805 ) Gl oo s o 5 Tacaal e 3l 4ally 0t o 0 3
"Call (humans) to the way of your Lord with wisdom and good teaching and argue with
them in a kind way. Indeed, it is your Lord who knows better about who has strayed
from His ways and it is he who knows more about those who are guided”.

An educator should apply the principle of true brotherhood and the spirit of
togetherness, namely being open to each other to build brotherhood and cultivating a spirit of
togetherness. This will affect the character of students, so that they will more easily accept
and follow what the teacher says. As explained in al-Qur'an surah al-Hujurat [49] verse 10,
namely:

Oysan 35 a&Iad Al 8575 20581 0 T ALala 5 54) () sha 3l LS
"Verily, the mu'min are brothers, therefore reconcile your two brothers and fear Allah so
that you get mercy".
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1. Review of Literature

2.1 Purpose of Islamic Education

Education is a system and a process that involves various components. In formulating
goals, there are several principles that must be considered (Fauzi, 2015). These principles are
as follows:

1. Universal principles, namely principles that view all aspects of religion (agidah, moral
worship and muamalah), humans (physical, spiritual, and nafsani), society and the order of
life, as well as the existence of the universe and life.

2. The principle of balance and simplicity, a balance between various aspects of life and
needs.

3. The principle of clarity, the principle in which there are teachings and laws that provide
clarity to the human psyche.

4. The principle of not contradicting, between components and other components is not

contradicting so that it supports each other.

The principle of realism and can be implemented.

The principle of desired change.

The principle of safeguarding individual differences.

Dynamic principles in changes and developments that occur in education actors, as well as

the environment in which education is carried out.

One thing that wants to be realized in the educational process is the crystallization of
various personal values of students. That is called the end goal. The final goal must be
complete, covering all aspects, and integrated in a round and whole edial personality pattern.
The final goal contains Islamic values in all its aspects, namely normative aspects, functional
aspects, and operational aspects (Abdullah, 1995; Fauzi, 2015). Thus it is clear that the goal
of Islamic education is to achieve a balance in the growth of human personality (students) in
a comprehensive and balanced manner which is carried out through training of the soul, mind
(intellect), professional human self and senses to make it a human being who has a kaffah
area to be able to carry out his duties. Duty of servitude and caliphate on this earth.

NGO

2.2 The Story in the Al-Qur'an

The story in the Al-Qur’an is a true story (true story), has many meanings and a very
high series of storylines, but even with the high literary value of the stories in the Qur'an it
does not make the story difficult to understand (Irfani, 2017; Syakur, 2017). However, the
story is very easy for everyone to digest and can be enjoyed by all groups. The stories in the
Al-Qur’an have a high enough urgency for children, especially stories that have tawhid and
morality values that will be able to bring children closer to their natural values, and develop
them properly, mental and spiritual development of children, which will become characters
children later when they are adults in determining their life (Naim, 2014; Widodo & limiyah,
2019).

The exemplary stories in the Qur'an are excellent examples for all generations to
follow, and are a fitting reflection for receive serious attention for parents and educators to
educating their students to be like what Islam aspires to be the generation of the kamil people
(Naim, 2014; Suparlan, 2008). The educational paradigm in the Koran, namely education of
sincere submission to Allah SWT which leads to the achievement of happiness in the life of
the world and the hereafter (Syakur, 2017; Yasbiati, Giyartini, & Lutfiana, 2017). Education
in the Koran is to foster humans individually and in groups, so that they are able to carry out
their functions as servants of Allah Almighty and their Caliphs, in order to build this world in
accordance with the concepts created by Allah SWT.
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2.3 Kinds of Intelligence

Intelligence is the added value of every human being in developing their mindset so
that they are able to develop and think clearly to weigh, decide and face something by
focusing on the problems faced with brilliant solutions (Akhirin, 2013; Hanafi, 2016). A
person who is intelligent, the conversation he conveys will be structured and have value.
When he speaks, what comes out are ideas, ideas, solutions, wisdom, knowledge and dhikr,
so that the conversation is always useful (Daulay, 2015; Fahmi, 2013).

Intelligence is one of the great gifts from Allah swt to humans and makes it one of the
advantages of humans compared to other creatures (Akhirin, 2013; Andriani, 2014; Irfani,
2017). Because with their intelligence, humans can continuously maintain and improve their
increasingly complex quality of life, through continuous thinking and learning processes.
Learning is assistance provided by educators so that the process of acquiring knowledge can
be occured, mastery of proficiency and change, and the formation of attitudes (Buto, 2018).

Experience shows that a person's ability to overcome or solve adversity is determined
by one's intelligence (Andriani, 2014). The smarter a person is, the easier it will be to
overcome difficulties. So intelligence is a determining factor in the success or happiness of
life. Likewise, the more intelligent a person is, the faster he will grasp all kinds of knowledge
(Fauzi, 2015; Muttagiyathun, 2012; Rafsanjani, 2017).

Talking about intelligence cannot be separated from involving the structure of reason in
capturing something that is in touch with cognitive aspects, which later was found that
intelligence is also related to the heart to foster affective aspects. Therefore, the intelligence
of each person varies. So when talking about intelligence, at least will peel and pay more
attention to 1Q (intelligencequotion), IE (intelligence emitional), IS (spiritual intelligence),
the three of which form the intellect that each individual has as a whole (Irfani, 2017;
Muttagiyathun, 2012). From here, we will explore the various kinds of human intelligence as
follows:

a. Intellectual Intelligence

In a person there is an intelligence which is called intelligence Intellectual. This
intelligence must be considered in Islamic religious education. In relation to this 1Q, Islamic
education is tasked with improving, developing, and cultivating the willingness, talents,
interests, and intellectual abilities of students and giving them the knowledge and intelligence
skills necessary in their life. Islamic education must be based on a comprehensive view of
humans. Because the specialty of man is that he is a thinking or intelligent creature, then
education has the duty and responsibility of encouraging humans to know and to understand.

Al-Qur'an it self discusses intelligence not based on logic and the ability to think
logically, but as a gift or gift that comes from God who knows best and is addressed to
someone who is intelligent. Then logical truth is also contained in it. In terms of intellectual
intelligence, al-Qur'an implies that there is a measure of intelligence, as mentioned in the
verse of the al-Qur'an, including one of which is the human ability to understand the law of
causation. In understanding this law is based on QS. AL-Mukminun [23]: 80

Cysl885 S8 505 JalT AT Al Sy 20 AT 55

"And it is he who turns on and off, and it is he who regulates the exchange of night and
day, so do you not understand".
This verse implies that in this life there is a law of cause and effect. This picture can be
exemplified that behind life and death there are factors that cause, in other words, that
intelligence is a gift which is inspired to every human being.
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Intellectual intelligence is intelligence that demands empowerment of the brain, heart,
body, and activation of humans to interact functionally with others. And among the
characteristics of intellectual intelligence, namely: a). Ability to observe quickly and
carefully. b). Ability to hold orientation in space. c). Not much complaining or feeling
inhibited d). Have high motivation e). Solve problems rationally. f). Not afraid to fail and
always optimistic. g). Understand, predict and interpret.

b. Emotional Intelligence

Emotional intelligence that was first introduced by Goelman in 1995 known as
Emotional Quation, by definition is the ability to know other people's feelings, the ability to
motivate oneself, EQ also teaches and instills sympathy, love, motivation and the ability to
respond to feelings of sadness or joy with fast. And EQ is the ability to see, observe,
recognize and even question ourselves, is a basic requirement for using 1Q potential
effectively, in his book Working With Emotional Intelligence, where EQ consists of personal
skills and social skills which refer to the ability to recognize our own feelings and the feelings
of others, the ability to motivate oneself and the ability to manage emotions well in oneself
and in relationships with others (Ichsan, 2016; Muttagiyathun, 2012).

Therefore, people who have high emotional intelligence are shown their ability to
control negative emotions, and their efforts to always bring out positive emotions and are
characterized by the ability to control emotions when facing exciting realities (fun, sad, scary,
annoying and so on). The ability to control emotions is called patience, or patience is the key
to emotional intelligence (Naim, 2014; Pasek, 2017; Syakur & Azis, 2020).

c. Spiritual Intelligence

Spiritual intelligence is an intelligence that involves the individual's mind and soul.
This intelligence tends to arise from within the individual which returns to the individual's
soul again. And spiritual intelligence is more of a concept related to how someone is
intelligent in managing and utilizing the meanings, values, and qualities of their spiritual life
which includes a more meaningful life (Akhirin, 2013; Syakur, Fanani, & Ahmadi, 2020).
According to Ary Ginanjar Agustian, spiritual intelligence is the ability to give meaning to
worship for every behavior and activity, through steps and thoughts that are fitrah, towards a
complete human being, and have a tauhidi mindset, and have the principle of "only because
of Allah”. A Muslim should not be lost in mere ritual worship, but must be able to make it a
motivator and translate it into action, as Allah said. Al-Jum'ah [62]: 10

O sALE &I 1508 Al T, 28805 B Jad e 1530005 a1 (3 T il § sl el 1308

"When the prayers have been fulfilled, then you will be scattered on the face of the earth
and seek Allah's grace and remember Allah a lot so that you will be lucky".

From a psychological point of view, it is not certain that a person who is strong in
worship and is devout in religion has good spiritual intelligence either, because spiritual
intelligence does not limit humans to mere makhdloh (pure to Allah) worship, but how do
they specialize with those around them (ghoiru makhdloh) namely intelligence that is able to
give us the ability to differentiate, sense of morality, the ability to adjust rules coupled with
understanding and love (Ichsan, 2016; Widodo, 2017). SQ is also an intelligence that gives us
the equal ability to see when love and understanding are at their limit. Ability used to grapple
with good and evil, to imagine unrealized possibilities for dreaming, aspiring and lifting
oneself from humility.

Spiritual intelligence tends to encourage us to always look for innovation to produce
something more than what is currently achieved, spiritual intelligence will encourage us to
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think and see life from various sides (Rafsanjani, 2017; Wahidin, 2017). Not only thinking
from one side only with the readiness of all parts of the brain and heart, spiritual intelligence
is the base that the other intelligences are based on, where intelligence is interconnected and
complementary. A spiritually intelligent person will show a sense of responsibility by being
continuously oriented towards virtue, as Allah says in QS. Ali Imran [3]: 93

Caninndal st 105 1 5y 187 o 1 sk 5 1580 il Tl 5 ale 3 1580 L 1y

"If they always pious and have faith and do righteous deeds, then they remain
responsible and have faith, then they are also responsible and do good. And Allah is
pleased with those who do good deeds."

From the above verse it is very clear that tagwa, faith and good deeds are indications of
spiritual intelligence. Spiritual intelligence is very closely related to how he maintains his
principles and is responsible for carrying out the principles while maintaining balance and
giving birth to beneficial values, giving meaning to worship for every behavior and activity,
through steps and thoughts that are natural, towards a complete and possessing human being
(Irfani, 2017; Naim, 2014; Syakur, 2015).

I11. Discussion

3.1 Characteristics of Spiritual Intelligence
The characteristics of spiritual intelligence include the following:

1. There is a deep self-awareness, intuition and innate strength and authority that is possessed

by hard work, efforts and God's help.

There is a broad view of the world by seeing oneself and the people around it are related.

Having noble values, consistent with what he talks about and being strong in his opinion.

4. Understand a high awareness of the purpose of life, so he will try to hang his dreams as
high as the sky, by trying to do more than others do for more results.

5. Does not feel satisfied with what he gets, is always looking for new innovations, and
usually tends to prioritize other people's affairs from his personal affairs or the desire to
contribute to others.

6. Always have fresh, constructive and varied ideas. Active in everything, and often asks
questions that have not been thought of by others before, giving rise to envy in others and
a strong desire to imitate them.

7. There is a pragmatic and efficient view of reality, which often (but not always) produces
healthy choices and practical results.

8. Avoid things that are deemed less necessary and even take up time just for something that
is not useful. Usually people who have this spiritual intelligence tend to be alone outside
of their activities, by filling the void with useful things, for example reading, and so on.

w N

3.2 Principles of Spiritual Intelligence

Principles are profound and fundamental truths that serve as guidelines for behavior
that have lasting and productive values (Irfani, 2017; Kurniawan & Syakur, 2017; Muijib,
2015). Human principles clearly will not change, what changes is the way we understand and
see these principles (Mujib, 2015). The more about correct principles the greater our personal
freedom to act wisely. There are at least six principles that are implanted in spiritual
intelligence, which relates to one's faith, which are as follows:
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a. The Divine Principle

All actions are only to Allah, do not expect strings attached and are done out of
awareness. All work will be returned to the creator, who is the driving force, on the principle
that no one can help except Allah.

b. The Angel Principle

Based on faith in angels, all tasks are carried out with discipline and in the best way
according to the angel who is trusted by God to carry out all his commands. Where angels
never stop complaining without any orders from Allah Himself, and do not expect rewards
from their worship. Likewise human beings who will not stop to carry out their duties as
servants of Allah and caliphs on earth whose task is to prosper parts of this earth without
selfish consideration and selfishness.

c. Leadership Principle

Based on faith in the apostles. a leader must have firm principles, in order to be a true
leader. Like Rasulullah SAW, a true leader who is respected by everyone. In addition to
being a team member, the leader must be firm, responsible, respect superiors and love
subordinates, be fair, convey trustworthiness and be wise. The true leadership character has
been taught by the Prophet. If you reflect on history, that the leadership taught by the Prophet
was a popular leader, taking part in every problem and something he was obliged to do with
his own hands. This gives an image for the people to become responsible human beings. And
in spiritual intelligence, responsibility is an important part. Everyone is a leader even though
on the smallest scale, namely a leader for himself or on a large scale, all of them will be held
accountable in the afterlife.

d. Learning Principles

Based on faith in the book. Likes to read and learn to increase knowledge and seek
essential truths. Think critically about everything and use the Quran as a guide in action.
because the Quran is a book of guidance that has always existed at all times. It is also evident
that the Koran is the source of all knowledge, because there is no single knowledge that is not
discussed in the Koran. Even though now we have many findings that come from non-Islamic
or western sources, basically it cannot be separated from the teachings. That is in the Quran.
It's just that Muslims are less competitive and lose fast in learning it, apart from scientists
who have made many achievements in the Islamic world such as Ibn Sina, 1bn Rusy and so
on. Lubis (2019) stated learning evaluation is seen as a separate part of learning activities,
and is usually done after the learning activities are completed.

e. The Principle of the Future (Visim Principle) at the Last Day

Based on faith in the last day which is oriented towards life goals, both short term,
medium term and long term. All because of the belief that there will be a day later when each
individual will receive a reward for every action taken. Therefore, a person who has spiritual
intelligence will feel that his life will be in vain without investing some of the results of his
efforts towards others so that it is recorded as good deeds that deserve to be reckoned with
and get rewarded, even though his basic orientation is only Allah alone. With the belief that
there is life after death, they also believe that every practice in the world no matter how small
it will be accounted for in the presence of Allah Almighty, the belief in immortality, makes
them more careful in occupying life in this world, because they believe that this life is not
once in this world alone, but there is a more essential life. The world is a place to plant, while
the hereafter is a place to harvest.
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f. The principles of regularity (Well Organized Principle) Qodlo ‘and Qodar

Based on faith in qodlo ‘and qodar every success and failure, all is a destiny that has
been determined by Allah. You should try earnestly and pray to Allah SWT. This principle
teaches us how and no matter how hard we work with hope for more, in fact everything has
been shared, but that does not mean giving up and surrender completely unconditionally.
Both must be balanced between the affairs of this world and the hereafter, because no matter
how we live in a world in general, everything must be endeavored.

3.3 Various Forms of Spiritual Intelligence in QS. Lugman [31]: 12-19
Various forms of spiritual intelligence in QS. Lugman [31]: 12-19 as follows:

a. The prohibition of curbing God

"And (remember) when Lukman said to his son, when he was teaching him a lesson:" O
my son, do not associate (Allah) in fact associating partners with (Allah) is a great
injustice ".

The advice given by Lugman to his son in verse 13 is wise advice, which is to teach his
children a lesson in faith and show the truth and keep away from falsehood (Fauzi, 2019;
Hudori, 2008; Syakur & Azis, 2020). Associating something with Allah is making partners
for Allah and this is the greatest sin of humans, shirk is an act that is strictly prohibited in
religious teachings, because associating partners with Allah means acknowledging that there
is someone other than Allah who can benefit and reject harm (Nadhiroh, 2013; Rahmawati,
2016). Shirk is a big tyranny because it puts something out of place and it is said to be a big
sin, because it means equalizing Allah who has given all the blessings to another.

b. Believe in the Hereafter
e el Al &) A0 Gy ol 3T 3 51 il 8 3l 5 oRaa b o A (s s e 8 o) 1) 55

"O my son, verily if there is as heavy as a mustard seed, and is in the rock or the sky or
in the earth, surely Allah will bring it. Allah is the most subtle, all-knowing. 29".

This 16™ verse explains Lugman's message to his son, this time it is the depth of Allah's
knowledge. Allah is omniscient and knowledgeable. Human faith that is manifested in deeds
is a source of improvement for him because God knows everything and is almighty over
everything. And the deeds of humans while in the world will not be erased just like that,
because Allah will definitely count them in the future (Muttagiyathun, 2012; Syakur, 2017).
In fact, even if wrongdoing is as heavy as a mustard seed, Allah will undoubtedly repay it,
Allah will present when the Day of Judgment will weigh the justice of charity and reward it,
if it is good then it will be rewarded with kindness and vice versa.

¢. Commandments of Prayer
a1 e Gl ) Biial e e pialy jSaall e 4y o daally sl 5 8550 8 2

"O my son, pray and order to do that ma'ruf and prevent from evil and be patient with
what happens to you. Indeed, this includes things that are required (by Allah). "
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Prayer is a form of worship that is composed of several words and deeds that begin
with takbir, end with greetings, and fulfill various conditions and pillars (Fauzi, 2015, 2019).
Establish prayers, that is, do your prayers perfectly in a way that is pleasing to you. Because
in the prayer there is the pleasure of God, because the person who does it means facing and
submitting to Him. And in prayer there is also another wisdom, which is to prevent evil and
evil deeds. So when a person performs prayers perfectly, his soul will be clean from sin and
submit to his Lord, both in joy and sorrow. Thus, verse 17 is Islamic education.

d. Commandments of Kindness and Prohibiting Lawlessness

Kaall e 4y caysaally a5
"And order to do what is good and prevent from evil",

Lugman ordered his son to do good deeds and prevent himself from evil deeds, after he
was good, proceed with preaching in the way of Allah by calling for good and prohibiting
evil according to his ability (Rofigoh & Ansori, 2017). Amar ma'ruf is related to orders to
people to do goodness optimally, as the key to success in life. Whereas nahi mungkar is a
prohibition against people committing immoral acts against Allah which causes a life disaster
and very painful torment in hell.

e. Commandments for Patience
25813 G s ) S0l e e S

"And be patient with what befell you. Verily this includes things that are required (by
Allah)."

Patience is by restraining oneself or limiting the soul from wanting to achieve
something good or endure in the tightness and squeeze. Patience also means being fully
willing to Allah's decrees. A Muslim must exercise his faith based on patience, because
patience is half faith. Happy people who reap success are based on patience.

When disaster strikes in an effort to order the bad and prevent the evil, then be patient
or not easily give up on the contrary, always be optimistic. Likewise to be patient with
something that happens in living this life, Allah commands to be patient.

f. Prohibition of Being Arrogant
048 QB 0K Gan ¥l T 5 m T 3 (8 5 I a2 52 Y

"And do not turn your face away from humans (because of being arrogant) and do not
walk the face of the earth arrogantly. Surely Allah does not like those who are proud
and proud".

In this 18" verse, Lugman gives direction about character which is also considered
important in fulfilling the obligations of amar ma'ruf nahi munkar so that his words are
accepted by the community and affect them. Humans as social beings are required to get
along well with others, because being good to God alone without being accompanied by
kindness to others, including humility and concern for others is an inseparable series of
servitude to God. Therefore, Lugman further advised his son not to be arrogant, arrogant and
arrogant on the face of the earth, because Allah actually hates all these qualities (Fauzi, 2019;
Pasek, 2017). Indicators of arrogance and pride in a person can be observed from their
attitudes and behaviors. One of the calamities that arrogance hits is that it underestimates
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others. A person who is arrogant never tries to correct the trait that is proud of. One way to
get rid of pride is to entrust the nature of judgment about good and bad qualities to others.
And don't turn your face away from humans because of pride, but look to everyone with a
radiant and humble face and if you step over, don't run hastily and also. don't be too lazy to
spend time. It is forbidden to look away, and surly towards others because of pride and pride,
because this is a despicable nature.

g. Be Simple in Voicing
O PMER MBS I 1 SRS FE SR W E

"And keep your feet simple and soften your voice. Verily, the worst of voices is the
voice of a donkey."

Islam is a religion that regulates everything so that there are rules for running. Muslims
should pay attention to their attitude, not only when walking but in all their actions. People
who act simply and do not overdo it will not cause slander, and will not cause crime to
anyone who wants it (Fauzi, 2019; Ichsan, 2016).

Then the next aspect is the ethics of speaking, namely not to exaggerate in speaking, do
not speak aloud for things that are of no use as a form of ethics towards God and towards
others, speaking softly reflects ethics and serenity (Fauzi, 2015; Hudori, 2008; Rafsanjani,
2017).

IVV. Conclusion

Humans in developing their mindset are always able to develop and think clearly to
face, weigh, and decide something by centering on the problems faced with brilliant
solutions. A person who is intelligent, the conversation he delivers will be structured and
have value. When he talks, what comes out is ideas, ideas, solutions, wisdom, knowledge and
dhikr, so that the conversation is always useful.

The form of spiritual intelligence in QS. Lugman [31]: 12-19 namely the prohibition of
doing shirk, belief in the vengeance of Allah, the commandment of prayer, amar ma'ruf and
nahi munkar, the command to be patient, the prohibition to be arrogant and lower one's voice.
From Lugman's messages to his son, it can facilitate dialogue between mind and emotion,
between soul and body. Because with his intelligence, humans can continuously maintain and
improve the increasingly complex quality of life, through a process of thinking and learning
continuously. Spiritual intelligence is the ability to give meaning to worship for every
behavior and activity, through steps and thoughts that are fitrah, towards a complete human
being, and have a tauhidi mindset, and have the principle of "only because of Allah"
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