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I. Introduction 
 

One of the miracles of the Qur'an is reflected in its language style which contains many 

meanings.  Some of the pronunciations and arrangements contained in the Qur'an have a 

variety of meanings even though the pronunciations are concise. One word in the Qur'an can 

contain about twenty sides of meaning or even more and this is not found in human language. 

Vocabulary in Arabic according to Muslim scholarly sources has many meanings. That is, 

one word in the Koran has many different purposes or purposes. In one verse, the same word 

can be used for something that means A, but in another verse the purpose and meaning 

changes to B. Then in another verse it can mean C, D, E and so on.  

One of the discussions of the scholars regarding the meaning of the vocabulary 

contained in the Qur'an is the study of al-wujūh wa al-nazāir. Al-Wujūh is one word that has 

a variety of meanings. Meanwhile, al-na'air is a variety of pronunciations that have one 

meaning, although they can contain different impressions and emphases from each of these 

words. Al-Wujūh wa al-naẓāir is a linguistic-style commentary study, this study has emerged 

since the time of the Prophet Muhammad and was so thick during the reign of the Abbasids. 

Classical and contemporary scholars have paid attention to the study of the science of al-

wujūh wa al-naẓāir, this can be seen from their works. The rule of al-wujūh wa al-al-naẓāir is 

a study that is very much needed for Qur'an researchers. This study is the key to finding the 

meaning of the vocabularies contained in the Qur'an. The commentators will not be able to 

understand the verses of the Qur'an correctly if they only see the meaning of a word on one 

side only. 

 
Abstract 

In understanding the verses of the Quran, a comprehensive 

understanding is needed by looking at the interpretations of the 

scholars. In general, each expression has its own meaning. 

However, lafaẓ rahmah in the Quran has several sides of meaning. 

This will be a problem for the reader if the meaning is not 

explained properly. Thus the question arises of how to interpret 

lafaẓ rahmah in the Quran. It aims to describe the meaning of 

rahmah in the Quran based on its context by looking at the 

interpretation of scholars. The method used in this study is the 

mauḍū'i (thematic) method by collecting verses related to lafaẓ 

rahmah. The author uses a type of library research, namely by 

collecting library data and using descriptive analysis techniques 

on library materials. The results of the study concluded that lafaẓ 

rahmah in the Quran has a variety of meanings, according to the 

context of different verses, including: rahmah has the meaning of 

Islam, faith, heaven, rain, enjoyment, prophethood, the Quran, 

sustenance, help and victory, freedom from disaster, compassion, 

leniency, forgiveness, protection, 'Isa bin Maryam, Prophet 

Muhammad SAW, and taufik. 
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One of the words included in the study of al-wujūh wa al-nazhāir is the lafa rahmah. 

Basically, lafaẓ rahmah has a meaning that remains attached to it. However, in the Qur'an 

when lafaẓ rahmah enters a sentence to indicate a certain context, then the lafa develops 

meaning according to the context of the conversation. For example in QS. Al-Baqarah [2]: 

105 lafaẓ rahmah in this verse is defined as Al-Islām/Islam, in QS. Al-A'raf [7]: 57 means al-

matār/rain, while in QS. Shaad [38]: 9 means al-nubūwah/prophecy. The meaning can be 

different because the context of the conversation is different. Because of that, the author feels 

the need to conduct further research on the meaning of lafaẓ rahmah contained in the verses 

of the Qur'an in accordance with the context of the conversation which was studied according 

to the commentators by using the al-wujūh wa al-naẓāir approach to find out a comprehensive 

picture of the meaning of lafaẓ rahmah in the Qur'an. With the aim of describing the meaning 

of rahmah in the Qur'an based on its context. 

 

II. Review of Literature  

 

2.1. The concept of Al-Wujuh wa Al-Naẓair 
Linguistically, the word al-wujūh is the plural form of the word al-wajhun which means 

face, facet, side, or direction.  Sometimes the word al-wajhun is spoken to mean the intent or 

purpose. Al-Wujūh can also mean wajh al-nahar (early afternoon)  and wajh al-dahr which 

means the beginning of the year.  In the Al-Munjῑd dictionary the word al-wujūh is defined 

by something that is visible from it, such as the head, eyes, mouth and nose,  or it can also 

mean something received such as heart, face or various things.  According to Ahmad Sarwat 

al-wujūh can mean the face or something that is the goal or intended.   

While the definition of al-wujūh in terms according to experts is: 

According to Al-Zarkasyi contained in the book Al-Burhān fi 'Ulūm Qur'an lafaẓ al-

wujūh is: 

ذي ل اناللفظ المشترك ال   
“Different words (mustarak) used in several meanings.” 

 

Muhammad Ibn 'Alawi Al-Maliki mentions that one of the lafa that includes al-wujūh 

is lafa (️) ummah. Quraish Shihab stated that the word ummah is repeated in the Qur'an 

fifty-two times. Then he continued that Al-Husayn bin Muhammad Al-Damaghany who lived 

in the 11th century H said there were nine meanings for the lafaẓ, including: group, 

monotheism, a long time, people, leaders, past generations, Muslims, people disbelievers, and 

all mankind. 

Etymologically in the Mufraḍāt Qur'anic dictionary by Raghib Al-Ashfahani that lafaẓ 

al-naẓair has the same meaning. The origin of the word is (الاظر) al-manaẓir which has the 

meaning as if each one sees and produces a similar vision. According to Ibn Al-Manthur al-

Naẓair is: 

 الل الشبه الأشكال الأخلاق الأفعال الأقوال
“Similarity and resemblance in form, behavior, deed or word." 

 

Lafa al-naẓāir in terms according to the scholars are: 
According to Al-Zarkasyi lafaẓ al-naẓāir means: 

 اللفظ المتواطئة
"Lafaẓ-lafaẓ that coincide in meaning." 
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According to Al-Suyūṭi quoted by Muhammad Ibn 'Alawi Al-Maliki that lafaẓ al-naẓāir 

is a word that corresponds or is comparable. One word with other words have something in 

common. According to Muhmammad Chirzin al-naẓāir lafa is a variety of lafa that has the 

same meaning even though it is used in various places. Meanwhile, according to Quraish 

Shihab, al-naẓāir is a different word, but uses the same meaning. According to Syukrani 

Ahmad al-Naẓāir is lafa which has the same meaning between one editor and another. With 

the explanation of the opinions of the scholars above regarding the definition of lafaẓ al-

naẓāir, it can be concluded that the lafa al-naẓāir is a lafa that has one meaning in different 

pronunciations.  

The following is an example of the lafaẓ al-naẓāir contained in the Qur'an, among 

others, those proposed by the Shia commentator, Al-Ṭabaṭaba'i (1321-1402 H), in his 

commentary entitled Al-Mizan. Also by Muhammad Hasbi Al-Shiddieqy in his book entitled 

Sciences of the Qur'an suggests the difference in meaning (اط) shirāth,(ل) stable and (️) 

tharīq. It can be seen that the three words are different in terms of the form of the word but 

have the same meaning, namely road. When examined further, differences will emerge 

between the three words. The conclusion put forward is that shirāth means a broad road that 

leads to goodness, justice, and rights. While the sabīl proposed by Muhammad Hasbi Al-

Shiddieqy is used for good, but it can also be used for evil. While tharīq rarely shows 

kindness, unless given the nature of idafah. It is also explained that the lafa shirāth form only 

has one form, and does not have a plural form. This is of course different from the lafaẓ sabīl, 

which is small streets and the word has many forms. In addition, there is sabīl which means 

good and sabl which means bad. 

With the above explanation regarding the definitions of al-wujūh and al-naẓāir both in 

terms of language and terms, it can be concluded that al-wujūh is related to differences in 

meaning, while al-naẓāir is related to differences in pronunciation. As the opinion of the 

scholars who say that al-naẓāir in lafaẓ, while al-wujūh on meaning. 

 

2.2. Definition of Lafa Rahmah Etymologically 

Lafa (️) rahmah is a maṣar (infinitive) form of the root word (ََرَحْمَة -يَرْحَمَ َ–رَحِم) 

rahima, yarhamu, rahmah. This lafa comes from three letters, namely  ) –ح– ر)  ra-ha-ma 

which basically shows the meaning of generosity or compassion for someone; feel sorry for, 

want to comfort or please others. From these letters there are various forms of other invented 

words such as (ََرَحِم)  rahima which means brotherhood or kinship, ( َيَرْحَم)  yarhamu who will 

or are loving, (رْحَمَْا)  irham which means have mercy, (أرْحَم)   arham which means very 

loving, (رَحِيْم)  rahῑm which means Most Merciful, (رَحْمَن)   rahman which means Most 

Merciful and (ةَرَحَمَة) Marhamah which means generosity or affection. 

Etymologically, Rahmah means love, generosity, and desire for kindness and 

forgiveness. In the Big Indonesian Dictionary, lafaẓ rahmah means compassion; mercy; and 

God's blessings. In the scientific dictionary, rahmah means gifts, gifts, and love, both those 

that are visible on the surface and those that are felt. In Atabik Ali's Contemporary Dictionary 

it is stated that rahmah means mercy and compassion. Meanwhile, according to Ibrahim 

Madhkur in the Al-Mu'jam Al-Washi dictionary that mercy means (خير و نعمة) khair 

wa nikmah, namely goodness and enjoyment. In Tafsir Al-Qur'an Al-Majῑd, by Malik 

Ghulam Farid quoted by Dawan Rahardjo in his book Encyclopedia of the Qur'an that 

rahmah itself means gentleness, ihsan or virtue. 

In the Al-Mufradhāt fī Gharīb Alqurān dictionary, lafaẓ rahmah contains two meanings, 

namely: tenderness or compassion and kindness. When lafaẓ rahmah is juxtaposed or made 
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into the nature of God, then the meaning is goodness, mercy and grace that comes from God 

alone. Meanwhile, when Rahmah is juxtaposed with other than Allah, it means tenderness. In 

Al-'Arabi's Lisan Dictionary quoted by Alif Hendra Hidayatullah that the Arabs distinguish 

the meaning of rahmah which is based on Allah and which is based on humans. According to 

him, mercy that is leaning on God means His goodness, mercy, and sustenance, while mercy 

that is leaning on humans means tenderness and compassion. The meaning is similar to that 

stated by Al-Raghib Al-Aṣahani. According to Shaykh Abu Al-Qasim Al-Husayn Al-Raghib 

Al-Aṣfahani in the Al-Mufraḍāt f Al-Gharīb Qur'anic Dictionary as quoted by Muhammad 

'Ali in The Holy Quran, that lafaẓ rahmah means tenderness of heart that requires doing good 

to others. who is blessed. The meaning of rahmah also contains connotations that lead to 

"riqqah taqtadli al-ihsān ila al-marhum" namely feelings of affection that encourage someone 

to give kindness to those who are loved. 

The opposite of rahmah is laknat, which means punishment, not giving or no kindness. 

Rahmah can also be said with grace, as the pronunciation of the word ummah to the ummah. 

This is due to the influence of the Persian pronunciation into Indonesian. 

From several definitions put forward by experts, it can be concluded that the meaning 

of mercy always indicates something good. Rahmah can mean tenderness when compared to 

humans. While mercy is juxtaposed with Allah, it means goodness that comes from Allah 

alone. 
 

III. Discussion 
 

3.1. Lafa Rahmah Based on the Context in the Interpretation of the Mufasir 

a. Al-Islam/Islam  

Al-Baqarah [2]: 105 

 

َُّ خَيَرَ  َِ ةا  لَ فَلَيَكي وْ يََُّ انََ ِم َ ل  شَر  تُم  وَلَا الَمي َُّ اََ ل  الَك  وَا ة  ََُِّ لَفرَي َِ ِّ وَاللنهي  ةَا َِوَْم الوذ  وا كي َُّ او ةا 

  ِ يَ ل  الَعَص  ََ يَ ِّ وَاللنهي ْيو الَفَ ِمََتظَم و رَحَمَت هل ةََُّ ِوشَاا  

 

The disbelievers of the people of the Book and the polytheists do not wish to have 

anything good sent down to you from your Lord. and Allah determines whom He wills (to be 

given) His mercy and Allah has great bounty. 

Lafa(اَحَمَة) Rahmah in the verse above is understood by some scholars with the 

meaning of Islam. Sayyid Quṭub understands this verse with Islam because the context of this 

verse speaks of the envy and hatred of the People of the Book and the polytheists for the 

message brought by the Prophet Muhammad. They hold grudges and malice towards the 

Prophet Muhammad and the Muslims so that they do not want the Muslims to get goodness 

from Allah. Allah gave mercy to the believers in the form of Islam by sending down the 

Qur'an to them, covering them with these blessings, and assigning them to carry out the 

mandate of this creed which is the greatest mandate in the universe. 

  

b. Al-Iman/ Confidence 

QS. Hud [11]: 28 

 

قيلَلاقَ ََ ال اِ م يَقَلَ مَتم نَقيم ِ ْنق م عَ ل يممَ قلل ِّن نَ لٍ ِْمَ ق نَقل  ِ ق م وْ ْقْلاِممل نَ قيل اَ اَِّانَقَمنَقمامَ قَللل ل نم ٍَ ْل قان لَ قْلي مانَُ
نلق ٍَ زا لم يقمن َلمَِّانَقهلول لٍ زليق ٍَ ما ا ََهم ا  َلما
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Noah said: "O my people, what do you think, if I had clear evidence from my Lord, and 

He gave me mercy from His side, but mercy was disguised for you. Would We force you to 

accept it, even though you do not like it?" 

Lafa Rahmah in the verse above is understood by some scholars with the meaning of 

faith. The naming of Rahmah with faith is because the context of this verse speaks of the 

reluctance of Noah's people to believe in what Noah called for. They do not believe it 

because the one who calls them is only an ordinary human being. In this verse they are also 

given a choice between believing and rejecting it. Because matters of faith cannot be forced. 

Sayyid Quṭub in his commentary describes that this verse describes the relationship between 

the noble apostles and their god who was given the grace of faith to believe in the existence 

of God. The real proofs they find in themselves are true prophethood, taufik, and wisdom. 

They also believe in their hearts with absolute certainty in the existence of God with a belief 

that is not overwhelmed by the slightest doubt. However, the grace that is given cannot be 

forced on those who do not want to receive it. So they are faced with a choice between 

accepting the grace and believing in it or rejecting it. 

 

c. Al-Jannah/Heaven 

Al-Imran [3]: 107 

قََ َْالم  قَ اَنل مَ يقَه  َل   لٍ نلقق ٍَ مَتا يقمن قُقزانَقَماَول قَهَا م مْ عَ ل مَْ قلل نَقَل زاوا ٍَ نا اٍ  
 

As for those whose faces are white, then they are in the mercy of Allah (heaven); they 

stay in it. 

The verse above talks about the group of people who are resurrected with radiant white 

faces as a result of doing God's commandment to carry out good and bad deeds and not to do 

divisions as was done by the previous people. Those in the world will get pleasure and in the 

Hereafter will be entered into His paradise with full comfort. They stay in it forever and don't 

want to find somewhere else to move from it. 

 

d. Al-Maṭar/ Rain 

QS. Al-Furqan [25]: 48 

 

لٍق زا لٍ ذَلق  مَ لَق َه  رلق َللَسل ان قَُ َهلِم ِّم قََ التلذقَ ْلاَنلق ْااَلن عَ ل هَملي لل َلمَهل لٍ نلق  يَّ مق  م يَّ نق َهس  ل َ  ل لن ٍَ   ققالوا
 

It is He Who blows the wind (as) the bearer of glad tidings near before the arrival of 

His mercy (rain), and We send down from the sky very clean water. 

Quraish Shihab in his commentary explains that lafaẓ rahmah in this verse means rain, 

as well as in Tafsir fī ilalil Qurān, Tafsir Ibn Katsr, Tafsir Jalālain and Tafsir Al-Azhar. 

Continued in Tafsir fī ilalil Qurān that life on this earth comes directly from rainwater. God's 

grace in the form of rain is marked by the arrival of clouds. The sentence above also shows 

that the grace in the form of rain comes from Allah alone and it is Allah who is able to send 

this grace down to His servants. Allah's grace in the form of rain is a testament to His love 

and compassion for all His creatures in general. Therefore, mercy here is shown to all His 

creatures without exception. In this verse Allah also uses the word (َاه) riyāh which is in the 
plural form to show that the wind that brings God's mercy is rain. 

 

 

 

 



 

5553 
 

e. Al-Ni'mah/ Enjoyment 

QS. Maryam [19]: 2 

 

رۡري   ْ رَر   فَبۡدهََ  اَوا بَ  اَحۡمَح    َِ      اَّو 
 

 (What is recited is) an explanation of the mercy of your Lord to His servant, Zakaria. 

This verse begins with the story of the Prophet Zakariya (as) who prayed to Allah with 

full submission and a very soft voice. He prays to His Lord far from human sight and hearing. 

Prophet Zakariya (as) complained to his Lord when he was weak (because of old age) to ask 

for a son who would inherit him. According to Quraish Shihab in his interpretation that the 

intended heir is not inheriting property, but knowledge. Then Allah gave good news with the 

birth of a son named Yahya (as) and reported that it was an easy matter for Allah (swt). 

 

f. Al-Nubuwwah/ Prophetic 

        QS. Shad [38]: 9 

ز يممق لٍ قَهۡ اۡهم قَهَۡلهم لُ ِْم قلل مْ عۡ ل قلل َلي نا هل مۡتلزانۡقمل  َلنۡقيم
 

"Or do they have the treasury of the mercy of your Lord, the Mighty, the Most Giver." 

Lafa  Rahmah in the verse above is understood by some scholars with the meaning of 

al-nubuwwah, namely prophethood. In Tafsir Al-Misbah it is explained that the above verse 

is an answer that contains criticism of the polytheists who object to the appointment of the 

Prophet Muhammad as an apostle. They are polytheists who deny Allah's revelation that was 

revealed to the Prophet Muhammad. They wondered why the Prophet Muhammad was 

chosen to be an apostle, while he did not have a position, wealth and noble position. In this 

verse Allah refutes their statement by asking them "Do they have the treasures of Allah's 

mercy?" So that they can choose who deserves the grace, namely al-nubuwwah, namely 

prophethood. 

 

g. Al-Qur'an 

  QS. Yunus [10]: 58 

 

   ا يجَْمَع وْنَ  لْ بِفَضْلِ ق مَّ وْاۗ ه وَ خَيْرٌ مِِّ اللّٰهِ وَبرَِحْمَتِهٖ فَبذِٰلِكَ فَلْيَفْرَح   
 

Say: "By the bounty of Allah and His mercy, let them rejoice. The bounty of Allah and 

His mercy is better than what they collect". 

Sayyid Quṭub explains in his interpretation the meaning of mercy in this verse is the 

Qur'an. The context of the conversation is aimed at all humans. Allah informs them that Allah 

has sent down His bounty and mercy. Gifts in the form of lessons and graces in the form of 

healing drugs for diseases that are in the heart, as well as guidance for them. The mercy that 

Allah gives to believers is not in the form of wealth, camels and wealth. However, in the form 

of the Koran, a cure for all diseases that is in their hearts, as well as instructions. The Qur'an 

came to pour out medicine, healing, confidence, peace, and salvation with faith. This is the 

grace referred to in this verse. With the bounty that Allah has bestowed upon His servants, 

and with the Qur'an that has been given, let them rejoice. This is the only thing to be proud 

of, not with the wealth and riches of worldly life. That is the highest joy that can pacify the 

soul from the bonds of worldly covetousness and perishable riches. 
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h. Al-Rizq/Sustenance 

QS. Al-Isra' [17]: 100 

 

قََ قٍَ ْا نلق مَِّانقََلق ه  ٍَ مَما ي نلق ِّلَ  ََّ هل مْق مل عَ ل ِْم لقَ لل نَ لل لَ سلمَِّانقَ َمَ  ْ اَالْلق  مِقُ مل مَْلي م َْ ملينلق َ لٍ مَسليناق  م َْ َ َ لن ٍَ  ْلِّا
 

Say: "If you had mastered the treasury of the mercy of my Lord, you would have kept 

it, for fear of spending it." And man is very stingy. 

Lafa Rahmah in the verse above is understood by some scholars to mean al-

rizq/sustenance. The naming of Rahmah with sustenance is due to the context of the verse 

that talks about people who like to propose strange requests (in the form of luxurious houses, 

date palms and grapes, springs that spring), they are very stingy and stingy. Even if the 

storehouses of Allah's mercy in the form of sustenance had been bestowed upon them, surely 

they would have withheld these treasures for fear that they would disappear. Meanwhile, 

Allah's mercy (sustenance) will not run out and decrease in the slightest. That is the highest 

description of miserliness. Verily, the mercy of Allah covers all things. No worries about 

disappearing or diminishing. However, Abbas and Qatadah said qatur means very stingy, 

meaning that if they had a part in exercising Allah's power, they would not give anything to 

humans even if it was only a little. 

 

i. Al-Nasr wa Al-Fath/ help and victory 

QS. Al-Ahzab [33]: 17 
Say: "Who can protect you from (destiny) Allah if He wills calamity upon you or wills 

mercy for you?" and the hypocrites do not find for them a protector and helper other than 

Allah. Meaning of lafa Rahmah according to several commentators has been presented 

briefly above with the same meaning and context. The meaning of rahmah above means al-

nasr wa al-fath, namely the help and victory that Allah gives to His servants who are not 

afraid in war. Meanwhile, if referring to the interpretation of Jalālain lafaẓ rahmah in this 

verse means goodness. Al-nasr wa al-fath is one of the goodness that comes from God to 

people who are firm in carrying out the Shari'a.  
 

j. Al-'Afiyah/ Freedom from disaster 

QS. Al-Zumar [39]: 38 
 

قهلالق لْ للَ َْ َ لٍ ق مَ نٍ قَهس  ن َللل نَقمل نَق   لهَِّلوا ي هلي نَقسل لٍ قَمنَق قَهَا م نم ٍَ نَقتا ق م نل ٍَ يقِّلتَيا اَِّانَق   للل ل قَلَ ََ قَهَا اققُْا هان  ٍَ ْا
قعلق ََ قْا ِّمَ ُ عَ ل قلل اَ من َ سم ق ا قزان  ََ قزل وْ عَ ل ممَ قْملل َتل قَللل ٍَ يَلقَل لِم قما اَ نْ ام قمن قزان  ََ قزل لِو قَهَا اقْمما مم ل َتل قَللل سَْم ل

مِمق لٍ ِّل قَهَ ا اَ م  لٍ قالِّل نلقَهَا اقُيلَلاَ م ٍَ َا
 

And indeed if you ask them: "Who created the heavens and the earth?", they will surely 

say: "Allah". Say: "Then explain to me about what you call on besides Allah, if Allah wants 

to bring harm to me, can your idols remove the harm, or if Allah wants to have mercy on me, 
can they withhold His mercy? Say: "Allah is sufficient for me", to Him shall those who surrender. 

The use of the word (هاض) dhurrihi/His harm and the word rahmatihῑ/His mercy in the 

verse above which both explicitly attribute to Allah, to imply that harm and mercy originate 

from Allah and no one can prevent it. Mustafa Al-Maraghi understands that lafaẓ rahmah in 

this verse means to reject danger because the opposite of mudhrat is to reject danger in the 

form of God's grace given to whom he wants. It is not the idols and idols that bring down 

harm and also give mercy. Meanwhile, according to Al-Qur'ubi in his interpretation, Rahmah 

in this verse can mean the blessings and health that Allah has given. 
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k. Prophet Muhammad SAW 

QS. Al-Anbiya' [21]: 107 

اَنلق َل م نَ ََ ْنقهِم عَ ل قلل  ْ قَم لُ من ََ يلقَللَسل لٍ ل  
 

"And We have not sent you, but to be a mercy for the worlds." 

The above verse talks about the purpose of sending the Prophet Muhammad as a mercy 

to all nature. According to Quraish Shihab, the editorial in the verse above is very short, but 

contains a very broad meaning. The verse above only consists of five words and twenty-five 

letters including the connecting letter which is located at the beginning of the verse. This 

verse mentions four main things, namely: First, the messenger/messenger of Allah, namely 

the Prophet Muhammad. Second, who sent him is Allah. Third, who was sent to them (al-' 

ālamin). Fourth, the treatise is Rahmah which is very large in nature as understood from the 

nakirah/indifinitive form of the word. In addition, by describing the scope of the target in all 

times and places. 

 

l. Al-Taufiq (Help) 

QS. Al-Nisa' [4]: 83 
 

ساق ياقَمهلْقَهل  ٍَ ت  قلل ٍَ هل لٍ َقْمَ قُق ٍَ لََيا قَل خم ٍَ قَهَمل مٍ قَل لَ نم َْ قَ نل ِ ق م زانَقَلَ لو يَّ ل لََقنل َم لٍ نَق مَوا ق م لَ لم َْ همْقَ اٍ قَ
لْ َمهن لٍ ق مَ ٍَ

ِّاناقَها اَانق ََ ل  ْ ِّ لْ ق ِّا س عَ ل لل لٍ قيلَلاَمانَق قَهَا م اَ قَلمَ لْ ٍَ هل لٍ نَقُق مَوا ق م مل س ٍَ ْماا
قالسَِّلمَُ اَنل مَ مَ ل اقَه  ل قهلَ مَاَان قْل  ْ قَم نل

 

And when news comes to them about security or fear, they broadcast it. and if they 

leave it to the Apostle and Ulil Amri among them, surely those who want to know the truth 

(will be able to) know it from them (Rasul and Ulil Amri). Were it not for the grace and 

mercy of Allah upon you, you would have followed the devil, except for a few (of you). 

Lafa  in the verse above is understood by some scholars with the meaning of al-taufiq, 

namely the help of Allah given to the believers. The verse above describes in general the 

Islamic troops who do not know about attitudes in disseminating information that can have 

fatal consequences for themselves and other Muslims. Allah revealed the above verse to point 

the Muslims to the right path and give teachings. So when they hear a news that is not certain 

the truth then ask their leaders who believe before spreading it. This is to find out the nature 

of the truth of news. So they can take the right attitude in disseminating it or keeping it 

quiet.Then Allah explained in the passage of the verse above that if it were not for the grace 

and mercy of Allah which was revealed to them, they would have followed Satan, the 

hypocrites, except for a few.  

 

IV. Conclusion 

 

Based on the research above, it is known that the meaning of lafaẓ rahmah in the Qur'an 

is very broad. Researchers found 17 meanings of mercy contained in the Qur'an according to 

the context by looking at the interpretation of the exegetes, including: Rahmah means al-

din/Islam, al-iman/faith, al-jannah/heaven, al-matar/rain, al-ni'mah/pleasure, al-

nubuwwah/prophecy, the Koran, al-rizq/sustenance, al- nasr wa al-fath / help and victory, 

rahmah means al-'afiyah / freedom from disaster, al-mawaddah / compassion and love, al-

sa'ah / relief, al-maghfirah / forgiveness, al-'ishmah / protection , Prophet Isa (as), Prophet 

Muhammad SAW, and al-taufiq/help. 

In general, each expression has its own meaning as rahmah is understood with the 

meaning of love and kindness. However, lafaẓ rahmah can have other meanings if it is 
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mentioned in a certain context. The difference can be found a common thread that connects it 

that these meanings are the goodness of Allah to His creatures. Allah gives all goodness to 

humans in the form of Islam, rain, heaven, enjoyment and others. Lafa This rahmah is one of 

the proofs of the high level of Fashah and Balagah in the Qur'an where one word can contain 

several meanings, and this is not found in human language. 

 

References 

 
Abduh, Muhammad Nur. (2015). Al-Rahmah dalam Alquran, dalam Jurnal Adabiyah. Nomor 

1,  

Abi Bakr. (2003). Al-Imam Jalaluddin ‘Abdi Al-Rahman bin, Al-Itqān fī ‘Ulūmil Quran, 

Beirut: Dār Al-Kutūb Al-Ilmiyyah. 

Ahmad, Syukrani. (2014). Urgensi Al-Wujūh wa Al-Naẓāir dalam Alquran, dalam Jurnal 

Madania Bengkulu. Nomor 1. 

Ali, Atabik, et al. (1996).  Kamus Kontemporer Arab-Indonesia, Cet. 1, Yogyakarta: Yayasan 

Ali Maksum. 

Al-Hafidz, Ahsin W. (2005). Kamus Ilmu Alquran, Medan: Amzah. 

Al-Imam Abi. (1992). Abdillah Muhammad bin Isma’il bin Ibrahim bin Mughirah bin 

Barzabah Al-Bukharῑ Al-Ja’fiy, Shahῑh Al-Bukhāri Juz 1, Bairut: Dārul Kitab Al-

‘Ilmiyah. 

Al-Maliki. (2003). Muhammad Ibnu ‘Alawi, Samudra Ilmu-ilmu Alquran, C et. 1, Bandung: 

PT Mizan Pustaka. 

Al-Mahalli. (2004).  Jalaluddin dan Jalaluddin Al-Suyūṭi, Terjemahan Tafsir Jalalain, 

Terjemahan Bahrun Abu Bakar, Bandung: Sinar Baru Algensindo. 

al-Maraghi, Ahmad Mustafa. (1993). Tafsir Al-Maraghi, Terjemahan Anshori Umar 

Sitanggal, Bahrun Abu Bakar, Heri Noer Aly, Semarang: PT Karya Toha Putra 

Semarang. 

Al-Qattan, Manna Khalil. (2007). Studi Ilmu-Ilmu Alquran, Terjemahan Mudzakir, Bogor: 

Pustaka. 

Al-Quraisyi. (2015). Abdul Fida’ Imaduddin Isma’il bin Umar bin Kathir, Tafsir Ibnu kathir, 

Terjemahan Arif Rahman Hakim, dkk., Surakarta: Insan Kamil. 

Al-Qurṭūbi. (2007). Syeikh Imam, Tafsir Al-Qurthūbi, Terjemahan Fathurrahman dan Ahmad 

Hotib, Jakarta: Pustaka Azzam. 

Al-Jauzi, Jamaluddin Abi Al-Faraj ‘Abdirrahman bin, Nuzhatu Al-A’yun Al-Nawaẓir fī ‘Ilmi 

Al-Wujūh wa Al-Naẓāir, Beirut: Muassasatu Al-Risalah, 1407 H. 

Audah, Ali. (1997).  Konkordansi Quran, Panduan dalam Mencari Ayat Alquran, Cet. 2, 

Jakarta: Litera Antar Nusa. 

Anwar, Moch. (1995). Matan Al-Jarūmiyyah dan ‘Imrithy, Bandung: Sinar Baru. 

Arra’ini. (2018). Syaikh Syamsuddin Muhammad, Terjemahan Mutammimah Ajurūmiyyah, 

Terjemah K. H. Moch. Anwar, Bandung: Sinar Baru. 

Baiquni et al. (1996). Indeks Alquran (Cara Mencari Ayat Alquran), Surabaya: Arkola. 

Bakry, Umar. (2017). Kamus Bahasa Arab-Indonesia, Cet. 1, Bandung: Pustaka Reka Cipta. 

Chrizin, Muhammad. (1998).  Alquran dan ‘Ulūm Alquran, Jakarta: PT. Dhana Bakti 

Primayasa. 

Charisma, Moh. Chadziq. (1991). Tiga Aspek Kemukjizatan Alquran, Surabaya: Bina Ilmu. 

Al-Damaghany, Husain bin Muhammad, Kamus Alquran, Beirut: Dārul ‘Ulūm, 1085 H. 

Departemen Agama RI, Alquran dan Terjemahannya, Jakarta: CV. Naladana,. 

Dewi, Irhamna. (2018). Makna Rūh dalam Kajian Ilmu Al-Wujūh, Skripsi Ilmu Alquran dan 

Tafsir, UIN Ar-Raniry. 



 

5557 
 

Ghazali, Yusni Amru. (2012). Ensiklopedia Alquran Dan Hadis Per-tema, Jakarta: PT Niaga 

Swadaya. 

Hidayat, Rachmat Taufiq. (1996). Khazanah Istilah Alquran, Jakarta: Mizan. 

Hidayatullah, Alif Hendra. (2016). Konsep Rahmah dalam Alquran: Studi Komparatif 

 Menurut Mutawalli Al-Sha’rawi dalam tafsir Al-Sha’rawi dan M. Quraish Shihab 

dalam Tafsir Al-Misbah, Tesis Ilmu Alquran dan Tafsir, UIN Sunan Ampel Surabaya. 

Husain bin, Muhammad Al-Damaghany, Qamūs Alqurān aw Islāhu Al-Wujūh wa Al-Naẓāir 

fī Alqurān Al-Karῑm, Beirut: Dārul ‘Ilmi, 1085 H. 

Ismatulloh. (2015). Konsep Sakinah, Mawaddah, dan Rahmah dalam Alquran (Prespektif 

Penafsiran Kitab Alquran dan Tafsirnya), dalam Jurnal Pemikiran Hukum Islam, 

Nomor 1. 

Janan. (2017). Muhammad Nabihul, Sinonimitas dalam Alquran (Analisis Semantik Lafaz 

Khauf dan Khasyyah, Skripsi Ilmu Alquran dan Tafsir, Surakarta: IAIN Surakarta. 

Juwaini. (2011). Konsep Al-Nubuwwah dalam Diskursus Filsafat, dalam Jurnal Substantia. 

Nomor 2. 

Khasanah, Uswatun. (2016). Relasi Rahmah dan Berkah dalam Alquran, Skripsi Ilmu 

Alquran dan Tafsir, UIN Sunan Kalijaga Yogyakarta. 

Latif, Umar. ((2014). Alquran Sebagai Sumber Rahmat dan Obat Penawar (Syifa’) Bagi 

Manusia, dalam Jurnal Al-Bayan. Nomor 30. 

Ma’luf, Louis. (2003). Al-Munjid fī Al-Lughah wa Al-A’lam, Beirut: Dār Al-Masyriq. 

Madkur, Ibrahim. (2008). Mu’jam Al-Wasῑṭ, Istanbul: Maktabah Islamiyah. 

Madkur, Ibrahim. (2002). Mu’jam Al-Wasῑṭ, Maktabah Islamiyah: Istanbul, 2008. “Dikutip 

dari Dawan Rahardjo, Ensiklopedia Alquran Tafsir Sosial Berdasarkan Konsep-Konsep 

Kunci, Cet. 2, Jakarta: Paramadina. 

Magfirah, Siti. (2017). Hujan Sebagai Berkah, dalam Jurnal Tahdis. Nomor 1 

Mandzur. (2010). Al-Imam Al-‘Alamah Ibn, Lisan Al-‘Arabi, Lebanon: Dar Ihya Al-Turath 

Al-‘Arabi. 

Muhammad Yunan. (2019). Ummi Suhaila binti, Keberagaman Makna Lafaẓ Baghyu dalam 

Alquran, Skripsi Ilmu Alquran dan Tafsir, UIN Ar-Raniry Banda Aceh. 

Rahardjo, Dawan. (2002). Ensiklopedia Alquran Tafsir Sosial Berdasarkan Konsep-Konsep, 

Cet. 1, Jakarta: Paramadina. 

Setiawan, Nur Kholis. (2005). Alquran Kitab Sastra Terbesar, Yogyakarta: Elsaq Press. 

Suharyo, Didik. (1984). Mukjizat Huruf-Huruf Alquran, Tanggerang: Salima, 2012.fī ‘Ulūm 

Alqurān, Mesir: Dār Al-Turath. 

Quṭub, Sayyid. (2004).  Tafsir fī Ẓilalil Qurān, Terjemahan As’ad Yasin, Abdul Aziz Salim 

Basyrahil, Muchotob Hamzah, Jakarta: Gema Insani. 

 


