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In understanding the verses of the Quran, a comprehensive
understanding is needed by looking at the interpretations of the JBIRCU
scholars. In general, each expression has its own meaning.
However, lafaz rahmah in the Quran has several sides of meaning.
This will be a problem for the reader if the meaning is not
explained properly. Thus the question arises of how to interpret
lafaz rahmah in the Quran. It aims to describe the meaning of
rahmah in the Quran based on its context by looking at the
interpretation of scholars. The method used in this study is the
maudi'i (thematic) method by collecting verses related to lafaz
rahmah. The author uses a type of library research, namely by
collecting library data and using descriptive analysis techniques
on library materials. The results of the study concluded that lafaz
rahmah in the Quran has a variety of meanings, according to the
context of different verses, including: rahmah has the meaning of
Islam, faith, heaven, rain, enjoyment, prophethood, the Quran,
sustenance, help and victory, freedom from disaster, compassion,
leniency, forgiveness, protection, ‘lsa bin Maryam, Prophet
Muhammad SAW, and taufik.

|. Introduction

One of the miracles of the Qur'an is reflected in its language style which contains many
meanings. Some of the pronunciations and arrangements contained in the Qur'an have a
variety of meanings even though the pronunciations are concise. One word in the Qur'an can
contain about twenty sides of meaning or even more and this is not found in human language.
Vocabulary in Arabic according to Muslim scholarly sources has many meanings. That is,
one word in the Koran has many different purposes or purposes. In one verse, the same word
can be used for something that means A, but in another verse the purpose and meaning
changes to B. Then in another verse it can mean C, D, E and so on.

One of the discussions of the scholars regarding the meaning of the vocabulary
contained in the Qur'an is the study of al-wujih wa al-nazair. Al-Wujth is one word that has
a variety of meanings. Meanwhile, al-na‘air is a variety of pronunciations that have one
meaning, although they can contain different impressions and emphases from each of these
words. Al-Wujth wa al-nazair is a linguistic-Style commentary study, this study has emerged
since the time of the Prophet Muhammad and was so thick during the reign of the Abbasids.
Classical and contemporary scholars have paid attention to the study of the science of al-
wujih wa al-nazair, this can be seen from their works. The rule of al-wujih wa al-al-nazair is
a study that is very much needed for Qur'an researchers. This study is the key to finding the
meaning of the vocabularies contained in the Qur'an. The commentators will not be able to
understand the verses of the Qur'an correctly if they only see the meaning of a word on one
side only.
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One of the words included in the study of al-wujih wa al-nazhair is the lafa rahmah.
Basically, lafaz rahmah has a meaning that remains attached to it. However, in the Qur'an
when lafaz rahmah enters a sentence to indicate a certain context, then the lafa develops
meaning according to the context of the conversation. For example in QS. Al-Bagarah [2]:
105 lafaz rahmabh in this verse is defined as Al-Islam/Islam, in QS. Al-A'raf [7]: 57 means al-
matar/rain, while in QS. Shaad [38]: 9 means al-nubiwah/prophecy. The meaning can be
different because the context of the conversation is different. Because of that, the author feels
the need to conduct further research on the meaning of lafaz rahmah contained in the verses
of the Qur'an in accordance with the context of the conversation which was studied according
to the commentators by using the al-wujih wa al-nazair approach to find out a comprehensive
picture of the meaning of lafaz rahmah in the Qur'an. With the aim of describing the meaning
of rahmah in the Qur'an based on its context.

Il. Review of Literature

2.1. The concept of Al-Wujuh wa Al-Nazair

Linguistically, the word al-wujth is the plural form of the word al-wajhun which means
face, facet, side, or direction. Sometimes the word al-wajhun is spoken to mean the intent or
purpose. Al-Wujiih can also mean wajh al-nahar (early afternoon) and wajh al-dahr which
means the beginning of the year. In the Al-Munjid dictionary the word al-wujth is defined
by something that is visible from it, such as the head, eyes, mouth and nose, or it can also
mean something received such as heart, face or various things. According to Ahmad Sarwat
al-wujiih can mean the face or something that is the goal or intended.

While the definition of al-wujih in terms according to experts is:

According to Al-Zarkasyi contained in the book Al-Burhan fi 'Ulim Qur'an lafaz al-

wuyjih is:
O J g & it Jadll

“Different words (mustarak) used in several meanings.”

Muhammad Ibn ‘Alawi Al-Maliki mentions that one of the lafa that includes al-wujth
is lafa ({J) ummah. Quraish Shihab stated that the word ummah is repeated in the Qur'an
fifty-two times. Then he continued that Al-Husayn bin Muhammad Al-Damaghany who lived
in the 11th century H said there were nine meanings for the lafaz, including: group,
monotheism, a long time, people, leaders, past generations, Muslims, people disbelievers, and
all mankind.

Etymologically in the Mufradat Qur'anic dictionary by Raghib Al-Ashfahani that lafaz
al-nazair has the same meaning. The origin of the word is (L%Y!) al-manazir which has the
meaning as if each one sees and produces a similar vision. According to Ibn Al-Manthur al-
Nagzair is:

J) @Y1 Jad) Y JEY) 4l Ju

“Similarity and resemblance in form, behavior, deed or word."

Lafa al-nazair in terms according to the scholars are:
According to Al-Zarkasyi lafaz al-nazair means:

fakal giall Jaall

"Lafaz-lafaz that coincide in meaning."
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According to Al-Suyiti quoted by Muhammad Ibn 'Alawi Al-Maliki that lafaz al-nazair
is a word that corresponds or is comparable. One word with other words have something in
common. According to Muhmammad Chirzin al-nazair lafa is a variety of lafa that has the
same meaning even though it is used in various places. Meanwhile, according to Quraish
Shihab, al-nazair is a different word, but uses the same meaning. According to Syukrani
Ahmad al-Nazair is lafa which has the same meaning between one editor and another. With
the explanation of the opinions of the scholars above regarding the definition of lafaz al-
nazair, it can be concluded that the lafa al-nazair is a lafa that has one meaning in different
pronunciations.

The following is an example of the lafaz al-nazair contained in the Qur'an, among
others, those proposed by the Shia commentator, Al-Tabataba'i (1321-1402 H), in his
commentary entitled Al-Mizan. Also by Muhammad Hasbi Al-Shiddieqy in his book entitled

Sciences of the Qur'an suggests the difference in meaning (Ja‘) shirﬁth,(d) stable and (L)
tharig. It can be seen that the three words are different in terms of the form of the word but
have the same meaning, namely road. When examined further, differences will emerge
between the three words. The conclusion put forward is that shirath means a broad road that
leads to goodness, justice, and rights. While the sabil proposed by Muhammad Hasbi Al-
Shiddieqy is used for good, but it can also be used for evil. While thariq rarely shows
kindness, unless given the nature of idafah. It is also explained that the lafa shirath form only
has one form, and does not have a plural form. This is of course different from the lafaz sabil,
which is small streets and the word has many forms. In addition, there is sabil which means
good and sabl which means bad.

With the above explanation regarding the definitions of al-wujth and al-nazair both in
terms of language and terms, it can be concluded that al-wujih is related to differences in
meaning, while al-nazair is related to differences in pronunciation. As the opinion of the
scholars who say that al-nazair in lafaz, while al-wujth on meaning.

2.2. Definition of Lafa Rahmah Etymologically
Lafa (| ]) rahmah is a masar (infinitive) form of the root word (e -AS ' —aa7)

rahima, yarhamu, rahmah. This lafa comes from three letters, namely( —Z—_) ra-ha-ma
which basically shows the meaning of generosity or compassion for someone; feel sorry for,
want to comfort or please others. From these letters there are various forms of other invented

words such as () rahima which means brotherhood or kinship, (A ) yarhamu who will
or are loving, (}Sf)‘) irham which means have mercy, (eij\) arham which means very

loving, (e;.‘%j) rahtm which means Most Merciful, (Qfaij) rahman which means Most
Merciful and (4> =) Marhamah which means generosity or affection.

Etymologically, Rahmah means love, generosity, and desire for kindness and
forgiveness. In the Big Indonesian Dictionary, lafaz rahmah means compassion; mercy; and
God's blessings. In the scientific dictionary, rahmah means gifts, gifts, and love, both those
that are visible on the surface and those that are felt. In Atabik Ali's Contemporary Dictionary
it is stated that rahmah means mercy and compassion. Meanwhile, according to Ibrahim

Madhkur in the Al-Mu‘jam Al-Washi dictionary that mercy means (exs 5 ) khair
wa nikmah, namely goodness and enjoyment. In Tafsir Al-Quran Al-Majid, by Malik
Ghulam Farid quoted by Dawan Rahardjo in his book Encyclopedia of the Qur'an that
rahmah itself means gentleness, ihsan or virtue.

In the Al-Mufradhat fi Gharib Alquran dictionary, lafaz rahmah contains two meanings,
namely: tenderness or compassion and kindness. When lafaz rahmah is juxtaposed or made

5550



into the nature of God, then the meaning is goodness, mercy and grace that comes from God
alone. Meanwhile, when Rahmah is juxtaposed with other than Allah, it means tenderness. In
Al-'Arabi's Lisan Dictionary quoted by Alif Hendra Hidayatullah that the Arabs distinguish
the meaning of rahmah which is based on Allah and which is based on humans. According to
him, mercy that is leaning on God means His goodness, mercy, and sustenance, while mercy
that is leaning on humans means tenderness and compassion. The meaning is similar to that
stated by Al-Raghib Al-Asahani. According to Shaykh Abu Al-Qasim Al-Husayn Al-Raghib
Al-Asfahani in the Al-Mufradat f Al-Gharib Qur'anic Dictionary as quoted by Muhammad
'Ali in The Holy Quran, that lafaz rahmah means tenderness of heart that requires doing good
to others. who is blessed. The meaning of rahmah also contains connotations that lead to
"riqgah taqtadli al-ihsan ila al-marhum™ namely feelings of affection that encourage someone
to give kindness to those who are loved.

The opposite of rahmah is laknat, which means punishment, not giving or no kindness.
Rahmah can also be said with grace, as the pronunciation of the word ummah to the ummah.
This is due to the influence of the Persian pronunciation into Indonesian.

From several definitions put forward by experts, it can be concluded that the meaning
of mercy always indicates something good. Rahmah can mean tenderness when compared to
humans. While mercy is juxtaposed with Allah, it means goodness that comes from Allah
alone.

I11. Discussion

3.1. Lafa Rahmah Based on the Context in the Interpretation of the Mufasir
a. Al-Islam/lIslam
Al-Baqgarah [2]: 105

‘}Es‘JA(QgJQ Ll)“ Lﬂ LPS‘}HUJ\‘Y} ;4éﬂ\clm\cja\)4p5 LFJH JJP A 4ﬂ\} i)L}A
eqlaaj\tl~<ﬁﬂ\<5j 41“<9 cLuu L)A 4;;:;4ﬁ Lya;;a

The disbelievers of the people of the Book and the polytheists do not wish to have
anything good sent down to you from your Lord. and Allah determines whom He wills (to be
given) His mercy and Allah has great bounty.

Lafa(ixx2) Rahmah in the verse above is understood by some scholars with the
meaning of Islam. Sayyid Qutub understands this verse with Islam because the context of this
verse speaks of the envy and hatred of the People of the Book and the polytheists for the
message brought by the Prophet Muhammad. They hold grudges and malice towards the
Prophet Muhammad and the Muslims so that they do not want the Muslims to get goodness
from Allah. Allah gave mercy to the believers in the form of Islam by sending down the
Qur'an to them, covering them with these blessings, and assigning them to carry out the
mandate of this creed which is the greatest mandate in the universe.

b. Al-Iman/ Confidence
QS. Hud [11]: 28

_ﬁ:;"” amwMJﬁ\)@me&g_uSu\eugj\ dLseS
3 ) AT 52
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Noah said: "O my people, what do you think, if I had clear evidence from my Lord, and
He gave me mercy from His side, but mercy was disguised for you. Would We force you to
accept it, even though you do not like it?"

Lafa Rahmah in the verse above is understood by some scholars with the meaning of
faith. The naming of Rahmah with faith is because the context of this verse speaks of the
reluctance of Noah's people to believe in what Noah called for. They do not believe it
because the one who calls them is only an ordinary human being. In this verse they are also
given a choice between believing and rejecting it. Because matters of faith cannot be forced.
Sayyid Qutub in his commentary describes that this verse describes the relationship between
the noble apostles and their god who was given the grace of faith to believe in the existence
of God. The real proofs they find in themselves are true prophethood, taufik, and wisdom.
They also believe in their hearts with absolute certainty in the existence of God with a belief
that is not overwhelmed by the slightest doubt. However, the grace that is given cannot be
forced on those who do not want to receive it. So they are faced with a choice between
accepting the grace and believing in it or rejecting it.

c. Al-Jannah/Heaven
Al-Imran [3]: 107 . ‘
T R RPN IR PR B Ny
Gl Gaall Gl g G3ala b aaalll 448 code 2 sa

As for those whose faces are white, then they are in the mercy of Allah (heaven); they
stay in it.

The verse above talks about the group of people who are resurrected with radiant white
faces as a result of doing God's commandment to carry out good and bad deeds and not to do
divisions as was done by the previous people. Those in the world will get pleasure and in the
Hereafter will be entered into His paradise with full comfort. They stay in it forever and don't
want to find somewhere else to move from it.

d. Al-Matar/ Rain
QS. Al-Furgan [25]: 48

s Gl Ol Al 5 G 0% ek W55 Ga oLkl 2l 153k 2

It is He Who blows the wind (as) the bearer of glad tidings near before the arrival of
His mercy (rain), and We send down from the sky very clean water.

Quraish Shihab in his commentary explains that lafaz rahmah in this verse means rain,
as well as in Tafsir fT ilalil Quran, Tafsir Ibn Katsr, Tafsir Jalalain and Tafsir Al-Azhar.
Continued in Tafsir fi ilalil Quran that life on this earth comes directly from rainwater. God's
grace in the form of rain is marked by the arrival of clouds. The sentence above also shows
that the grace in the form of rain comes from Allah alone and it is Allah who is able to send
this grace down to His servants. Allah's grace in the form of rain is a testament to His love
and compassion for all His creatures in general. Therefore, mercy here is shown to all His

creatures without exception. In this verse Allah also uses the word (oi) riyah which is in the
plural form to show that the wind that brings God's mercy is rain.
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e. Al-Ni'mah/ Enjoyment
QS. Maryam [19]: 2

SRY ek 5 CSG5 se K51 T

(What is recited is) an explanation of the mercy of your Lord to His servant, Zakaria.

This verse begins with the story of the Prophet Zakariya (as) who prayed to Allah with
full submission and a very soft voice. He prays to His Lord far from human sight and hearing.
Prophet Zakariya (as) complained to his Lord when he was weak (because of old age) to ask
for a son who would inherit him. According to Quraish Shihab in his interpretation that the
intended heir is not inheriting property, but knowledge. Then Allah gave good news with the
birth of a son named Yahya (as) and reported that it was an easy matter for Allah (swt).

f. Al-Nubuwwah/ Prophetic
QS. Shad [38]: 9 o i ) )
gl 335l S5 ARR 5 Gl 3R aadie 2

"Or do they have the treasury of the mercy of your Lord, the Mighty, the Most Giver."

Lafa Rahmah in the verse above is understood by some scholars with the meaning of
al-nubuwwah, namely prophethood. In Tafsir Al-Misbah it is explained that the above verse
is an answer that contains criticism of the polytheists who object to the appointment of the
Prophet Muhammad as an apostle. They are polytheists who deny Allah's revelation that was
revealed to the Prophet Muhammad. They wondered why the Prophet Muhammad was
chosen to be an apostle, while he did not have a position, wealth and noble position. In this
verse Allah refutes their statement by asking them "Do they have the treasures of Allah's
mercy?" So that they can choose who deserves the grace, namely al-nubuwwah, namely
prophethood.

g. Al-Qur'an
QS. Yunus [10]: 58

< 08 .0 - {Fw wO% /iée},i,%/Lf w.0° . ¢ o, % IER
o O3radg ez o sa 13 ala dllag adad H g alll Jlasy G

Say: "By the bounty of Allah and His mercy, let them rejoice. The bounty of Allah and
His mercy is better than what they collect".

Sayyid Qutub explains in his interpretation the meaning of mercy in this verse is the
Qur'an. The context of the conversation is aimed at all humans. Allah informs them that Allah
has sent down His bounty and mercy. Gifts in the form of lessons and graces in the form of
healing drugs for diseases that are in the heart, as well as guidance for them. The mercy that
Allah gives to believers is not in the form of wealth, camels and wealth. However, in the form
of the Koran, a cure for all diseases that is in their hearts, as well as instructions. The Qur'an
came to pour out medicine, healing, confidence, peace, and salvation with faith. This is the
grace referred to in this verse. With the bounty that Allah has bestowed upon His servants,
and with the Qur'an that has been given, let them rejoice. This is the only thing to be proud
of, not with the wealth and riches of worldly life. That is the highest joy that can pacify the
soul from the bonds of worldly covetousness and perishable riches.
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h. Al-Rizg/Sustenance
QS. Al-lIsra’ [17]: 100

A8 T8 2 hen 2 Tac t_o . s w. (R ohE. okE Fo0nt a0y c1e . Ai- NG (2 o
Jo 3 1a5 G3SIS Gpl 38 Aaa s 000 1) ASaY 48R lany) IS5 ) 1)) 5

Say: "If you had mastered the treasury of the mercy of my Lord, you would have kept
it, for fear of spending it." And man is very stingy.

Lafa Rahmah in the verse above is understood by some scholars to mean al-
rizg/sustenance. The naming of Rahmah with sustenance is due to the context of the verse
that talks about people who like to propose strange requests (in the form of luxurious houses,
date palms and grapes, springs that spring), they are very stingy and stingy. Even if the
storehouses of Allah's mercy in the form of sustenance had been bestowed upon them, surely
they would have withheld these treasures for fear that they would disappear. Meanwhile,
Allah's mercy (sustenance) will not run out and decrease in the slightest. That is the highest
description of miserliness. Verily, the mercy of Allah covers all things. No worries about
disappearing or diminishing. However, Abbas and Qatadah said gatur means very stingy,
meaning that if they had a part in exercising Allah's power, they would not give anything to
humans even if it was only a little.

i. Al-Nasr wa Al-Fath/ help and victory

QS. Al-Ahzab [33]: 17

Say: "Who can protect you from (destiny) Allah if He wills calamity upon you or wills
mercy for you?" and the hypocrites do not find for them a protector and helper other than
Allah. Meaning of lafa Rahmah according to several commentators has been presented
briefly above with the same meaning and context. The meaning of rahmah above means al-
nasr wa al-fath, namely the help and victory that Allah gives to His servants who are not
afraid in war. Meanwhile, if referring to the interpretation of Jalalain lafaz rahmah in this
verse means goodness. Al-nasr wa al-fath is one of the goodness that comes from God to
people who are firm in carrying out the Shari‘a.

j. Al-'Afiyah/ Freedom from disaster
QS. Al-Zumar [39]: 38

JUAJ\)”JQ_LBALJ\@L e@.\ﬂ.mu.\jju“ﬂj‘ujﬁw‘u}cmue&c‘)ﬂ\dﬁﬁm‘dﬁ

;dam uSa.uAAuAdﬁ%}@&\)\j\c)@uﬁm&)@qd\@ﬂ)\
gl R 5 kel

And indeed if you ask them: "Who created the heavens and the earth?", they will surely
say: "Allah". Say: "Then explain to me about what you call on besides Allah, if Allah wants
to bring harm to me, can your idols remove the harm, or if Allah wants to have mercy on me,
can they withhold His mercy? Say: "Allah is sufficient for me", to Him shall those who surrender.

The use of the word (u=_r) dhurrihi/His harm and the word rahmatihtv/His mercy in the
verse above which both explicitly attribute to Allah, to imply that harm and mercy originate
from Allah and no one can prevent it. Mustafa Al-Maraghi understands that lafaz rahmah in
this verse means to reject danger because the opposite of mudhrat is to reject danger in the
form of God's grace given to whom he wants. It is not the idols and idols that bring down
harm and also give mercy. Meanwhile, according to Al-Qur'ubi in his interpretation, Rahmah
in this verse can mean the blessings and health that Allah has given.
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k. Prophet Muhammad SAW
QS. Al-Anbiya’ [21]: 107

el Y1 e U

"And We have not sent you, but to be a mercy for the worlds."”

The above verse talks about the purpose of sending the Prophet Muhammad as a mercy
to all nature. According to Quraish Shihab, the editorial in the verse above is very short, but
contains a very broad meaning. The verse above only consists of five words and twenty-five
letters including the connecting letter which is located at the beginning of the verse. This
verse mentions four main things, namely: First, the messenger/messenger of Allah, namely
the Prophet Muhammad. Second, who sent him is Allah. Third, who was sent to them (al-'
alamin). Fourth, the treatise is Rahmah which is very large in nature as understood from the
nakirah/indifinitive form of the word. In addition, by describing the scope of the target in all
times and places.

I. Al-Taufig (Help)
QS. Al-Nisa' [4]: 83

MJ\‘;\DJJ‘))&} ‘\J\ﬁ\ﬂ\u#\}\UAY\wﬁ\ekgb\ﬂ\jwyy‘éj\é‘jdj
M\wy&;we&hmd@w 2ihe W3hting Gl AalaISUE Y

And when news comes to them about security or fear, they broadcast it. and if they
leave it to the Apostle and Ulil Amri among them, surely those who want to know the truth
(will be able to) know it from them (Rasul and Ulil Amri). Were it not for the grace and
mercy of Allah upon you, you would have followed the devil, except for a few (of you).

Lafa in the verse above is understood by some scholars with the meaning of al-taufiq,
namely the help of Allah given to the believers. The verse above describes in general the
Islamic troops who do not know about attitudes in disseminating information that can have
fatal consequences for themselves and other Muslims. Allah revealed the above verse to point
the Muslims to the right path and give teachings. So when they hear a news that is not certain
the truth then ask their leaders who believe before spreading it. This is to find out the nature
of the truth of news. So they can take the right attitude in disseminating it or keeping it
quiet.Then Allah explained in the passage of the verse above that if it were not for the grace
and mercy of Allah which was revealed to them, they would have followed Satan, the
hypocrites, except for a few.

1VV. Conclusion

Based on the research above, it is known that the meaning of lafaz rahmah in the Qur'an
is very broad. Researchers found 17 meanings of mercy contained in the Qur'an according to
the context by looking at the interpretation of the exegetes, including: Rahmah means al-
din/lslam, al-iman/faith, al-jannah/heaven, al-matar/rain, al-ni'mah/pleasure, al-
nubuwwah/prophecy, the Koran, al-rizg/sustenance, al- nasr wa al-fath / help and victory,
rahmah means al-"afiyah / freedom from disaster, al-mawaddah / compassion and love, al-
sa'ah / relief, al-maghfirah / forgiveness, al-'ishmah / protection , Prophet Isa (as), Prophet
Muhammad SAW, and al-taufig/help.

In general, each expression has its own meaning as rahmah is understood with the
meaning of love and kindness. However, lafaz rahmah can have other meanings if it is
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mentioned in a certain context. The difference can be found a common thread that connects it
that these meanings are the goodness of Allah to His creatures. Allah gives all goodness to
humans in the form of Islam, rain, heaven, enjoyment and others. Lafa This rahmabh is one of
the proofs of the high level of Fashah and Balagah in the Qur'an where one word can contain
several meanings, and this is not found in human language.
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